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INTERTEXTUAL ECHOES OF IMAM ALI’S (AS) SAYINGS: A
STUDY OF KASHF AL-ASRAR AND MASNAVI-YE MA ‘NAVI

Ilhama Mammadova*

Abstract. Hazrat ‘Ali is a remarkable figure who left a significant impact on Islamic
history, culture, and intellectual thought. This can be inferred not only from the deep respect
and love shown by the Prophet towards him but also from ‘Ali’s activities during the period
after the Prophet’s lifetime, as well as from the subsequent revitalization of ‘Ali’s image in
monumental works. It is difficult to find any hadith or exegesis book where the name of ‘Al1
is not mentioned or where no hadith is narrated from him. In this article, our research object is
one of the earliest mystical expositions written, the Kashf al-Asrar wa Iddat al-Abrar (The
unveiling of the mysteries and the provision of the pious) by Rashid al-Din Meybodi. Similar
to other exegeses, this work contains numerous hadiths narrated by “Ali and discusses various
events. In this exegesis, the portrayal of “Ali differs from other exegeses in that, apart from his
historical and religious persona, ‘Ali is viewed from a mystical perspective. A multitude of
poets have written works about Hazrat ‘Al, leaving a lasting impact in the literature. During
the Islamic period, in subsequent stages, and even today, the image of Hazrat ‘Al is presented
in many poems, symbolizing various aspects of his character. In this regard, Jalal al-Din
Ram1’s Masnavi-ye Ma ‘navi (Spiritual Couplets) is no exception. In fact, we will argue that
Raim is the poet who most frequently depicted ‘Al and his virtues in verse. In this Masnavr,
although seven sections are ostensibly dedicated to introducing the personality of ‘Ali, we
encounter the hadiths of ‘All or wisdoms from Nahj al-Baldgha presented in poetic form
throughout the entire Masnavi. All of this demonstrates that Jalal al-Din RGmi held possessed
high regard for the personality of ‘Ali and, at the same time, conveyed it to his readers in the
most beautiful form. The fact that the same sentences from ‘Ali are presented in two
monumental works- one in mystical prose and the other in mystical verse- piqued our interest.
Therefore, taking into account the presentation of the same ideas of ‘Alf in both works, we
decided to conduct a comparison between the two. The strong similarities between two works
written in different periods and genres further prove that Hazrat ‘Alf held a very esteemed and
unique position. The research carried out in this article is of great importance in recognizing
‘Ali’s position in classical Eastern literature.
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HUHTEPTEKCTYAJIBHBIE OTIOJIOCKM U3PEUEHU UMAMA AJIA (A.C):
MCCJIEJOBAHUE HA MATEPUAJIE «KALI® A/Tb-ACPAP» U «<MACHABH-HE MA‘HABH>»

HNinbxama MamenoBa*

AdcTpakT. Xa3par ‘AIi SBISICTCS BBIIAIOIICHCS JIMIHOCTHIO, OKa3aBIIeH 3HAYUTENFHOE BIHMSHUC
Ha WCTOPHIO HCIIaMa, KyJIbTYypy ¥ MHTEJUIEKTYaJbHYI0 MBICIE. OO 3TOM CBHAETEIHCTBYET HE TOJIHKO
IITy0OKOe yBa)KEHHUE U JIIOOOBB, POSBICHHBIE K HeMy IIpOpokoM, HO M eSITeIbHOCTh CaMoro ‘AJi B
niepront mocite cMeptH [Ipopoka, a Takxke mocieayromee NepeocMbICICHIE U BO3BHIIIEHHE o0pasa ‘Aim
B MOHYMCHTAIBHBIX TpyZaxX. TpyaHO HAWTH XaaWCHBIA COOpPHUK WIHM Tadcup, B KOTOPOM HeE
YHOMHHAJIOCH OBl UM ‘AJHM WM HE TPHUBOAMWINCH OBl XaJWCHI, IepelaHHbIe OT ero nMeHH. OOBEKTOM
HCCIIeJOBAHUS B JIAHHOM CTAThE SIBJIICTCS OJIMH M3 PAHHEHIINX MUCTHYEeCKuX TadcupoB - Kashf al-Asrar
wa ‘lddat al-Abrar («PackprITHE TaiiH 1 HacTaBlIeHHE OaroyecTuBbIX») Pammy an-/Inna Meii6ooaun. Kak
U B Apyrux Tadcupax, B JaHHOM IPOU3BEIACHUH COACPKUTCS MHOXKECTBO XaJHCOB, NEPEIAHHBIX OT
‘AnH, a TaxkKe ONHCHIBAIOTCS PA3NUYHBIC COOBITHS, CBA3aHHBIC C €r0 JINYHOCTHIO. OTINYUTENLHOM
0COOEHHOCTBIO 3TOTO TadcHpa SBISIETCS TO, YTO 00pa3 ‘AJM NMPEACTABIEH HE TOJIBKO B €r0 HCTOPHKO-
PEIMIHO3HOM H3MEPEHHH, HO M B MHCTHYECKOM KOHTEKCTe. MHOXKECTBO IOITOB IOCBATHIN CBOH
npon3BesieHns Xa3pary ‘AJM, OCTaBUB TEM CaMbIM HEM3IJIaJHMMBII clieq B IuTeparype. B ncnamckuit
MIEepUO/, Ha TMOCIEAYIONINX dTanax 1 BIUIOTh 10 HAIIUX AHEH o0pa3 Xa3para ‘AiM HaXOJHUT OTPaKCHUE
BO MHOXXECTBE ITO3THYECKHX TEKCTOB, CHMBOJHU3UPYS PpA3IWYHbIE TPaHH €ro JIMYHOCTH. B sTOM
oTHOmeHUH Masnavi-ye Ma navi («[lyxoBHas macHaBu») Jxaman an-Juna Pymu He sBusercs
HCKIIOYeHUEM. boree Toro, B cTaThe BBIABHTAETCS MOJOXKEHHE O TOM, YTO MMEHHO Pymu sBisercs
MI03TOM, KOTOpPBIH HamboJjee 4acTo M IOCNIeOBATEIbHO BOCIEBal 00pa3 ‘ANl M €ro JOCTOMHCTBA B
CTHXOTBOPHOH (opme. B Macnasu xo1s1 hopManbHO ceMb pa3zesioB MOCBSIIICHB! ONUCAHUIO JIMYHOCTH
‘Any, XaJuchl, TIEpeNaHHbIE OT HEro, a TaKXKe M3PEUCHUS U Myapoctd u3 Haxoowc an-banaza B
MOITUYECKOH HHTEpIpEeTAlMi BCTPEYAIOTCS HAa NPOTSDKEHHWH BCero mpowu3BeneHus. Bce€ aro
CBUJIETENLCTBYET O YPE3BBIYAWHO BBICOKOM MOYTEHMH, KoTopoe [xanan aa-/lun Pymu ucnbiTsiBan k
JUYHOCTH ‘AN, U O €r0 CTPEMIICHHH IOHECTH 3TOT o0pa3 J0 4WTaTelss B Hauboliee COBEpPIIEHHOMN
XYI0XKECTBeHHOH (popme. Hanmume ogHUX M TeX )K€ BBHICKA3BIBAHWN ‘AJHM B IByX MOHYMEHTAIBHBIX
MIPOU3BENICHHUSAX - OJJHOM, HAITMCAHHOM B (pOpME MHUCTHYECKOW MPO3BI, H APYTOM, CO3aHHOM B JKaHpE
MHCTHYECKOH MOA3HH, - TIPUBJIEKIIO Hallle NCCIIeI0BATEILCKOe BHUMAHHE. B CBsI3H ¢ 3THM, IPHHUMAs BO
BHHMaHHUE NPEJICTaBICHNE OJJHUX M TeX JKe uaeil ‘Ann B 000MX MPOM3BEICHUSX, B CTAThe MPEIIPHHATA
MOMBITKa HMX COINOCTaBHTENBHOrO aHanu3a. CHIIbHBIE CXOJACTBa MEXIY IBYMs IPOW3BEICHUSIMHU,
CO3JJaHHBIMU B Pa3HBIE MCTOPHYECKHE MEPHOIbl M NMPUHAUISKAIIUMU K pa3HBIM JKaHpam, emeé pas
MTOTBEPKIAIOT UCKITIOYUTENIFHOE U BBICOKOE ToIokeHrne Xaspara ‘Anm. [IpoBenéHHoe nccienoBanne
rMeeT OOINbIIOE 3HAYEHUE Ui OCMBICIICHHS POJH W MecTa ‘AJM B KIACCHYECKOW BOCTOYHOMN
JUTEpaType.
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IMAM OLININ (8.S.) KOLAMLARININ iNTERTEKSTUAL 9KS-SODALARI: “KOSFUL-
OSRAR” VO “MOASNOVI-YI MO’NOVI” 9SORLORI OSASINDA TODQIQAT
Ilhams Mammadova*

Abstrakt. Hozrot Oli (o) Islam tarixi, modoniyyati vo intellektual diisiincosi iizorinde dorin iz
qoymus gorkomli soxsiyyatlordon biridir. Bu, tokco Peygomborin (s) ona géstordiyi dorin hérmot
va mohobbatdon deyil, hom do Hozrot Olinin Peygombarin vofatindan sonraki dovrdaki foaliyyati,
eloco do sonraki morhalolordo onun obrazinin moéhtosom osarlorde yeniden canlandirilmasindan
aydin sokildo goriiniir. Adinin ¢okilmadiyi vo ya ondan hadis nogl edilmadiyi har hansi bir hadis
toplusu va ya tofsir aseori tapmaq olduqca ¢otindir. Bu moqalads tadqiqat obyekti kimi on erken
mistik tofsir niimunalorindan biri olan Rasideddin Meybodinin “Kasfiil-Osrar va Iddatiil-Obrar”
(“Sirlorin ag1lmasi va salehlorin hazirlanmasi™) asari se¢ilmisdir. Digor tofsirlords oldugu kimi, bu
asardo do Hozrat ©lidon (9) nogl olunan ¢oxsayli hadislors yer verilmis, miixtolif hadisolor sorh
edilmisdir. Lakin sozligedon tofsirin asas forqli cohsti ondan ibarotdir ki, burada Hozrat Oli yalniz
tarixi vo dini soxsiyyat kimi deyil, eyni zamanda mistik baximdan toqdim olunur. Bir ¢ox sairlor
Hozrat Bliya (o) hosr olunmus osarlor yazaraq adobiyyatda silinmoz iz qoymuslar. Islam dévriinds,
sonraki morhalalords vo hoatta miiasir dovrdoe do Hazrot Olinin obrazi miixtalif poetik motnlords
toqdim edilmis, onun soxsiyyastinin forqli cohotlori simvolik sokildo oks olunmusdur. Bu baximdan
Colaloddin Ruminin “Masnavi-ye Manavi” (“Moanavi Masnovi”) asari do istisna togkil etmir. Hotta
bu moqalads ssaslandirilir ki, Hozrat Olini vo onun fazilatlorini poetik sokilds on gox tosvir edon
sair mohz Rumi olmusdur. “Mosnavi”’do zahiron yeddi bdlmo Hozrot Olinin soxsiyyatinin
togdimatina hasr edilso do, asarin biitovliikdo miixtslif hissalorinde ondan noql olunan hadislors vo
*“Nohciil-Bolago”*don gétiiriilmiis hikmatlorin poetik ifadasine tez-tez rast golinir. Biitiin bunlar
Colaloddin Ruminin Hoazrat ©linin soxsiyyatine son doraca yiiksok ehtiram boslodiyini vo bu obrazi
oxucuya an gozal badii formada ¢atdirmaga ¢aligdigini gostorir. Hozrat ©liya (o) aid eyni fikirlorin
iki mohtogom asords - biri mistik nosr, digari iso mistik poeziya niimunasi olmagqla - toqdim edilmasi
todgiqat maragimizi calb etmisdir. Bu sababdon hor iki asorde Hozrat ©linin eyni ideyalarinin
togdimatini nozors alaraq onlarin miiqayisali tohlilinin aparilmasi magsadouygun hesab edilmisdir.
Miixtalif dovrlords vo forqli janrlarda golomoa alinmis bu iki asor arasindaki giiclii oxsarliqlar Hozrat
Olinin klassik Sorq adobiyyatinda son deraca yiiksok vo §ziinomoxsus movqeya malik oldugunu bir
daha siibut edir. Maqalads aparilan todqigat Hozrat Olinin klassik Sorq oadobiyyatindaki yerinin va
rolunun miiayyonlosdirilmosi baximindan mithiim elmi oshomiyyot dasiyir.

Acar sozlar: Hoazrat Oli (9), Meybodi, Kasfiil-Osrar, Rumi, Masnavi-ye Manavi, poeziya
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INTERTEXTUAL ECHOES OF IMAM ALI’S (AS) SAYINGS: A STUDY OF KASHF AL-ASRAR AND ...

1.Introduction
dea 3 ek gl ) Ga s/ dae AN jsal e )

“Learn sincerity in action from ‘Ali / Know that the sweetness of truth is far
from deceit.” [Nikolson, n.d. vol. 1, p.183, v. 3721].

‘Ali ibn Abi Talib has been the first personality to whom all the mystics and
saints have invoked after the Prophet since the advent of Islam until today,
Although prophethood ended with Muhammad, the Seal of the Prophets, ‘Al1
’s personality proves that the model of the perfect human being continues.
Therefore, ‘Ali ’s actions and words have always been at the center of attention
for writers who have tried to embellish their works with stories related to him.
It can be said without exaggeration that in almost all exegeses, Hadiths are
narrated from the authority of Imam ‘Ali. There are many reasons for this, an
investigation of which is beyond the scope of this paper.
2.Points Related to Imam “Ali (a) in Both Works

To identify the attention given to Imam “Ali (a) by Meybodi and Mawlana,
we must first examine the points in the works that relate to “Ali. Here, the
names under which ‘Al is referred to in the works and the sections concerning
him are discussed. In both Kashf al-Asrar and Mashavi-ye Ma‘navi, we come
across Imam ‘Al1 ibn Aba Talib being mentioned by the following names. It is
also important to note that, according to the table, the first six names are used
in both works.

Alr:

5 uli 108 Jsny <G Glasd oS0 A ) el 4S50 8 1 ) G e Ji e o
Dl e Sl Galiy o A8 (2 i 1 5 il s Gl sd oS0l il o 1) (8) e
Aa S5

[https://ganjoor.net/meybodi/kashfol-asrar/s008/sh8].

Then Jibril, by the command of Allah, said to him: "Get up from your bed
tonight. The Messenger of Allah rose and made “Ali (a) lie in his bed that night,
saying: "Sleep, no harm will come to you from them that you dislike.

A€ pala syl e e O /A€ AT pu K aal i (sa

[Nicholson, n.d. vol. 2, p.1141, v. 2014].

When | wish to sigh from my soul, / I lower my head into a well, like “Ali.

Murtaza:

" e 356 535048 () (e le Oblale plal 32 S S B S
Glabiss (pe 398 Ja e JICE G S a1y o € K1 a2l e (pa e il A Lk QIS
Lps

[https://ganjoor.net/meybodi/kashfol-asrar/s001/sh2].

The Bu Bakr Nagqgash speaks about the Muslim Imam ‘Ali Murtaza (a),
saying that one day a Jew said to him, "There is a verse in your book that is
difficult for me. If someone can resolve my difficulty with their interpretation,
I will become a Muslim.”
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Ll Cpoen Ll e i (51 / oo ol 51 WSS ),
O “Ali Murtaza, unveil the secrets for us / O one who follows the path of the

best of destinies after the path of hardship [The purpose of a bad death is for a person
to die in disbelief, while the purpose of a good death is for a person to be forgiven and to return

to the Hanif religion.] [Nickolson, n.d. vol. 1, p.185, v. 3757].

Heydar:

I s eail 8 5L 508 5 QS (58 s Bl 03 S IS a8 Gy S sae
S 3 ) R A8 G G S aS (e Adae 4803 4S e

[https://ganjoor.net/meybodi/kashfol-asrar/s004/sh72].

Heydar-i Karrar placed his foot on the stirrup so that someone like you could
hold his stirrup and return it. Stay away from me, so that your thoughts, like
the sun's influence on the heavens, do not affect my heart.

S oma b s e / (S SHsa o Ol Sl an

[Nickolson, n.d. vol. 3, p.411, v. 580].

After breaking every idol / You will tear down the gate of Khaybar like
Heydar.

Karrar:

56 5SS 5O 5 Baa 5 padAl S sale paie g s a0
R ol 5 ales S s JEE 53 calia g IS jam g Sl 5l s

[https://ganjoor.net/meybodi/kashfol-asrar/s005/sh23].

He was the one competing with purity and prophethood, the essence of
knowledge and wisdom, his banner was sincerity, loyalty, certainty, trust,
piety, and godliness. He was Heydar-i-Karrar, the owner of Zulfigar, the
master of the Muhajir and Ansar.

The title Karrar can be found in Ram1’s ghazals, but it is not used in the
Masnavi-ye Ma‘navi.

Lps D108 Sus gla R ) e S /e i3s3 aa 03 R st 0]

Shir-e khoda:

Ol el 4S 1) (oali o sha 1 K () g3 3 laal 4eaf 4S 48 a dl) des ) (5 eas (s
Ohiy) dae ddad ud e o des QLB Hobe dad (el dipes Gl Gesals (i Jsu
23 sl ol Jeals ddad cp jledal lial 3 seaia clad &ad, 58

[https://ganjoor.net/meybodi/kashfol-asrar/s008/sh15].

Hassan al-Basri would say when reading the story of the companions of
Badr: "Blessed are the state of that army, whose commander is the Messenger
of Allah, whose bearer of news is Allah’s trusted one Jibril, whose warrior is
Hamza, the lion of Allah, and whose helper is Allah’s angels. Their goal was
the manifestation of Allah’s religion, and their gains were the pleasure of
Allah.

Oz e 03 10a yuf o) Cul&/ (Lad )0 A8 ol je ) ) Usn

[Nickolson, n.d. vol. 2, p.244, v. 925].

383



Ilhama Mammadova
INTERTEXTUAL ECHOES OF IMAM ALI’S (AS) SAYINGS: A STUDY OF KASHF AL-ASRAR AND ...

As Murtaza shed pearls from his face, / He became the lion of Allah in the
garden of souls. [When Hazrat Ali saw that glorious light, he scattered the pearls of mystery
and truth for those who wanted it. He became the lion of God in the meadow of the soul].

In Rami 's Masnavi, besides the phrase Shir-e Khoda (Lion of God), the
expressions Shir-e Haqq (Lion of Truth), Shir-e Mowla (Lion of the Master),
and Shir-e Rabbani (Lion of the Divine) are also used.

Caus gy o gaan 38 Canail (3l / s s o 0l Keas i (10

[Nickolson, n.d. vol. 1, p.195, v.3964].

| am not a dog; | am the lion who worships the Truth. / The lion of the Truth
is the one who has freed himself from the world of form.

This line speaks to the Sufi philosophy, where the "lion" symbolizes
strength, courage, and the mastery of the self in devotion to the Truth (Haqq).
The distinction between a dog and a lion here emphasizes a spiritual elevation,
with the lion representing a being that has transcended the material world (the
world of form) and is focused solely on the divine.

Sm 5 v (e s/ S 5 S psa Ly il
[Nickolson, n.d. vol. 1, p.195, v.3965].

The lion of the world seeks prey and sustenance / But the lion of the Master
seeks freedom and death.

This part contrasts the worldly pursuits of power and material gain ("prey
and sustenance™) with the spiritual pursuit of freedom and selflessness
("freedom and death™) that the true seeker of the divine, represented by the lion
of the Master, strives for. The "lion of the Master" symbolizes a soul that has
transcended worldly desires and seeks the ultimate truth, often through the
metaphor of death, which represents shedding the ego and material
attachments.

foionS B AS 253 G50 )3/ i) pad Celad
[Nickolson, n.d. vol. 1, p.184, v. 3732].

In bravery, you are a divine lion / In chivalry, no one knows who you are.

This verse highlights the distinction between two aspects of nobility. In the
first part, the "divine lion" symbolizes someone who exhibits courage and
strength, aligned with divine qualities. In the second part, "chivalry" refers to
a more refined, honorable aspect of character- here, it suggests that even in
terms of this nobility, the person’s true nature might be unrecognized or
mysterious to others. The line reflects the idea that a person who embodies
divine strength and virtue might be misunderstood or not fully known by others
in terms of their deeper qualities.

Mowla:

oY 5o (lad oY g0 S (a: puall 8

[https://ganjoor.net/meybodi/kashfol-asrar/s005/sh23].
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And the news has reached: Whoever considers me their master, ‘Al is his
master.

This line refers to the famous hadith of the Prophet Muhammad, which
signifies the deep spiritual and leadership bond between the Prophet and Imam
‘All. It highlights the authority and closeness of Imam ‘Ali to the Prophet, and
by extension, his central role in guiding and leading the Muslim community.
This phrase is often cited by Shia Muslims to emphasize Imam Ali's unique
status and leadership after the Prophet's passing.

m}\d‘j}aujcuaecw\/m}a}‘i}ap\);ﬁuﬁ

[Nickolson, n.d. vol. 6, p.1265, v.4539].

He said: 'Whoever is my master and friend, my cousin Ali is his master.

This verse references a famous hadith attributed to the Prophet Muhammad
where he declares Imam ‘Alt as the master and friend of those who consider
the Prophet himself as their master. It emphasizes the close relationship
between the Prophet and Imam ‘Alf, and the special position Imam Al holds
in the eyes of the Prophet and the Muslim community, particularly in the Shia
tradition.

oy sl s /e G e ulay oK

[Nickolson, n.d. vol. 1, p.146, v.2959].

The Prophet said to “Alf: 'O “Ali /you are the lion of truth, a hero, and a brave
one.

This verse refers to the well-known praise of Imam ‘Alf (a) by the Prophet
Muhammad.

In Islamic tradition, Imam °Al1 is often referred to as the "Lion of God"
(Shir-e Khuda) due to his bravery, strength, and courage, particularly in battles
such as those fought during the early years of Islam.

The other names presented in the analyzed works are presented in various
forms. The names used in Kashf al-Asrar are as follows:

Amiral-muminin:

o b (s 538 0 ) ads 1) ilas Gl g e e sall el A g )

) e aadl 5 25 ) e bl 5 Al o Y ol () el iy Y e s

[https://ganjoor.net/meybodi/kashfol-asrar/s002/sh2].

According to the Sunnah, ‘Al1 (AS) said: "I asked Mustafa about Abjad,
Hawwaz, and Hotti. He replied: "Woe to the scholar who does not know the
interpretation of Abjad: Alif is from Allah, Ba is from Barid, and Jim is from
Jalil.™

Abal-Hasan:

L i ik g e (5 i 48 303 1y oy (258 Sab 5 35 gy anay 5 € Sy e

2 O (sl 48 2l 55 i e ¢ iy adig siaa | JiS il Gl

[https://ganjoor.net/meybodi/kashfol-asrar/s002/sh147].
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‘Ali replied, "Go to the Prophet's mosque and pray." He saw an Arab selling
a camel and said, "O Abal-Hasan, I am selling this camel, buy it." ‘Ali replied,
"I cannot afford it as | do not have the money."

The son of Abu Talib:

G385 Fanl slan b 5 (sl ol jiea L i€ Aled Gy 5l (g) e Cniasall adl

OV Ol e andy Gl s pe Bl 5 shaiad )l ouage 534S 5 Lid an (6] 5 Lia (sl w5

SLAIN e 3" tal 5 92 ala 534S 2,)a gl e s sl e 4S 3y i 1) (5 500 s oSS
s A e ) LE

[https://ganjoor.net/meybodi/kashfol-asrar/s016/sh24].

‘Alf (a.s.) took a dinar in his hand and said: O yellow, be yellow; O white,
be white; O black, be something else.' (Meaning, you will soon change your
color.) O world, and O the bounty of the world, go, for you are a decorated
bride, and the paw of lions cannot break with the finger of brides. Go deceive
someone else, for the son of Abai Talib has no intention of falling into your
trap of pride. The worldly life is nothing but the deceiving enjoyment of
wealth" ['Ali ‘Imran, 3:185].

The paternal cousin of Mustafa:

The husband of Fatimah al-Zahra, the Lady of the Day of Judgment:
s onla ) QA AS ) 8§ dakld Gl O Sl p b il ae ol (ol e e
3 S QA (5 5 (padl ) ellA MR 2 S Qi dhan GgiaS Glia a5 saal) ) L)

[https://ganjoor.net/meybodi/kashfol-asrar/s005/sh23].

The protector of the caliphate, ‘Ali al-Murtaza, the cousin of Mustafa, the
husband of Fatimah al-Zahra, the leader of the saints and the hero of Badr,
whose caliphate was completed with the Rashidun caliphs, while prophethood
was sealed with Mustafa.

The owner of Zulfigar:

Leader of the Muhgjirun and Ansar:

Imam ‘Ali cannot be imagined without his sword — Zulfigar. Therefore, together
with “Ali’s personality, the poets give publicity to his Zulfigar, too. “Gabriel came
from Sadra and presented the Prophet “la fata” [Alizade, 2023, p.95].

568 5SS 5 5 Bua 5 0adA) p DSa jale pale g gl Caac i)
A bl 5 saleas M ca g Jl 3 caabia ca g HIOS jas gy B 5 b s

[https://ganjoor.net/meybodi/kashfol-asrar/s005/sh23].

He was a competitor of purity and prophethood, the essence of knowledge
and wisdom, his motto was sincerity, loyalty, certainty, trust in God, piety, and
virtue. He was the one called Haydari-Karrar, the possessor of Zulfigar, and
the leader of the Muhajirun and Ansar.

The names used in Masnavi-ye Ma'navi are as follows.

Musa's cloud:

Andin OB s Olsd s ) 28 /A e il ciha o
[Nickolson, n.d. vol.1, p.184, v.3733].
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In generosity, you are the cloud of Musa in the desert of Tih / From it came
an unmatched table and bread.

This refers to the story in Islamic tradition where Prophet Musa (Moses) and
his people were provided with manna and quails from the sky during their time
in the desert. In this metaphor, the speaker compares the generosity of the
person addressed to that miraculous provision.

The gate of the city of knowledge:

) ala QU] elad goa /) ale 4nne o b 5105

[Nickolson, n.d. vol.1, p.185, v.3763].

You are the gate of the city of knowledge / You are like the rays of the sun
of wisdom.

The pride of every prophet and saint:

s R 5t A/ e g5 po il s )

[Nickolson, n.d. vol.1, p.184, v.3723].

He spat on “Al1i's face / The pride of every prophet and every saint.

We want to investigate the issues related to Hazrat “Alf (a) in both works.
Although Masnavi-ye Ma‘navi reflects the expressions of Hazrat ‘Al 's (a)
words throughout, only seven sections of this work are specifically related to
Hazrat ‘Ali's (a) name. These sections are as follows and it will be seen that
six of these sections are in the first book of the Masnavi, and one is in the last
book. The sections in the first book include:

1. The Prophet's (s) advice to “Alt (a): Everyone approaches Allah in some
way, but you should strive to be in the company of wise and special servants
of Allah, so that you are ahead of all of them.

2. The enemy spitting on ‘Ali 's (a) face and Amir al-Mu‘minin ‘Al
throwing his sword away from his hand.

3. The kafir asking ‘Ali (a): "Why did you throw your sword away after
defeating me?"

4. Amir al-Mu'minin’s explanation of the reason for throwing away his
sword.

5. The story of “Ali (a) returning and making concessions to his adversary.

6. Every time someone holds the stirrup, they approach Amir al-Mu‘minin
and say: "O Amir al-Mu'minin, kill me and save me from this disgrace.”

7. The hadith of Mustafa (s): "Whoever I am the master of, ‘Al is their
master."

The first verse in Masnavi where ‘Ali 's name appears is as follows:

oy sl s /e G e juligy oK

[Nickolson, n.d. vol.1, p.146, v.2959].

The Prophet said to “Al1, "O Ali, you are the lion of Truth, you are a hero,
you are courageous.

The last verse in which the name " “Al1 " appears is:
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m}\dY}ALAGQAeL Qg\/&u}A}Y}AeSA\)}S)AU_\K

[Nickolson, n.d. vol.6, p.1265, v.4539].

He said: "Whoever's master and friend [ am, / My cousin “Alf is their master."

The reason why the name of Hazrat “Ali (a) is mentioned in the first and
sixth books of the Masravr can be answered by stating that Mawlana, adhering
to his method, created a connection between the first and sixth books.
Therefore, in the first book, ‘Ali, the Lion of God, is mentioned, while in the
final book, the Prophet (s) advises his followers to love ‘Ali, saying that
whoever loves me should also love “All. Why is this hadith included in the last
book of the Masnavi? Because the event of Ghadir Khumm also took place in
the final days of the Prophet's life. Before the Prophet passed away, he

instructed the Muslims to love his cousin and son-in-law, ‘Al [This part is about
Hazrat Ali (a.s). This verse contains a part of the Hadith of Ghadir. The Messenger of Allah
(s) went on a pilgrimage towards the end of his life, which was later called the Farewell
Pilgrimage. After completing the pilgrimage, he set out for Medina and reached the area of
Khum on the 18" of Dhul-Hijjah. He said on a place made of camels: “Whoever I am the
master of, Ali is his master. O Allah, love the friends of Ali and consider his enemies as

enemies.”]. In the continuation of this verse, Mawlana clarifies who Mawlana
is.
Ayl Gy an /S Gl 3 SGT Y ge CanS
[Nickolson, n.d. vol.6, p.1265, v.4540].
Who is the Mawla, the one who frees you / and loosens the chains of
servitude from your feet?
a3 Ll 3155 lie e / Candle g (63131 43 05
[Nickolson, vol.6, p.1265, v.4541].
The station of prophethood guides people to freedom / The believers have
obtained freedom from the prophets.
S 3 3] s 5 9 e sapd / S (60LE (e sa o5 S ()
[Nickolson, n.d. vol.6, p.1265, v.4542].
O group of believers, rejoice / Be liberated like the rose and the lily.
Clad i d il 6 ga gl [ Gl S a0 a2y & e K
[Nickolson, n.d. vol.6, p.1265, v.4543].
But like a mute, beautifully colored garden / Give thanks to the water every
moment.
s dae S gl S/ ) e s 5 5w 2 & Ol
[Nickolson, n.d. vol.6, p.1265, v.4544].
The cypress and the meadow are not mute / They give thanks to the water
and the justice of the new spring.
QL e 5 Ghed 5 gald) 5 Cuue / QLIS 5ol g Ladls
[Nickolson, n.d. vol.6, p.1265, v.4545].
The intoxicated, the dancer, the delightful and the amber-haired / Wearing
garments and twirling their skirts.
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DS 3 ez R O Olbdiama / Jler ol ) il 50 55a

[Nickolson, n.d. vol.6, p.1265, v.4546].

All parts are pregnant with the spring king of nature / Their bodies are filled
with fruit, like a treasure chest of pearls.

b 5 ) 5 aY o JLielA /e Sl Cal (5 5 2 e e

[Nickolson, n.d. vol.6, p.1265, v.4547].

Maryams are pregnant with the Messiah without a husband / The silent ones
possess eloquence without speaking.

Gy Lo 8 51 Bl () 8 /il (i Gl Lol

[Nickolson, n.d. vol.6, p.1265, v.4548]

Our moon shines brightly without speech / Every tongue has gained
eloguence from our light.

33003 O 50 a3l i /350 a3 50 B ) (pae (3had

[Nickolson, n.d. vol.6, p.1266, v.4550].

The speech of Jesus was from the radiance of Mary / The speech of Adam
was from the radiance of the Divine breath.

il il G S0 il Gy / QS ) S o Rl

[Nickolson, n.d. vol.6, p.1265, v.4551].

"Gratitude for the blessing leads to its increase / One plant gives rise to
another plant.”

ek e e Gy sh (il / wB (ge J3 Canlail o Se

[Nickolson, n.d. vol.6, p.1265, v.4552].

"The opposite is here, the one who is not content will fall into misguidance
/ Here it is like this, whoever is greedy for virtue will gain honor."

e JAe 35 Gl 31/ 5 e Gadia 268 (el Jlsa 2

[Nickolson, n.d. vol.6, p.1265, v.4553].

"Do not immerse yourself too much in the sack of your own ego / Do not be
unaware of your buyers."

In this passage, Mawlana has mentioned the name of Hazrat ‘Al (a.s.) only
in the first three couplets. At first glance, one might think that the remaining
couplets are unrelated to the theme and seem to describe nature. However, it
must be remembered that one of the key features of Sufi literature is its use of
symbolic language. Based on the third and fourth couplets, it becomes clear
that the prophets and the saints carry the mission of liberating people. The
world, with all its adornments, has preoccupied people to the extent that they
are unaware of the reason for their existence. Those who reach the level of
perfection are the ones who show others the way to break free from the bonds
of this world. Here, the believers are compared to the cypress tree and the lily
flower. Only those who can free themselves from the world can rejoice. The
believers, compared to the cypress tree, silently glorify Allah for the water, the
first spring, and all that is hidden. In general, to witness Allah's justice, it is
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enough to look at the water, air, seasons, the moon, and the sun. No one can
say that they do not benefit from these elements. When Mawlana refers to the
"justice of the new spring,” he points to the divine attribute of justice. If Allah
is just in all natural occurrences, would He not act justly toward His servants?
It is obligatory to thank Allah for all His blessings. When blessings are
mentioned, the meadows, flowers, and trees come to mind, but both the Prophet
and his cousin ‘Al (a) are also the greatest blessings sent to humanity.
Therefore, Mawlana considers it obligatory for believers to thank them as well.
Those who are not content with the wealth of the world fall into humiliation,
while those who desire more virtue will attain grandeur. In the final couplet,
the poet compares a person's soul to a sack and advises not to immerse too
much in it. Instead of being consumed by the desires of this world, a person
should follow the path of the prophets and saints. The conclusions drawn from
this are:

1. The Prophet and the saints have the power to liberate the believers from
the material world.

2. The joy of a believer can only arise after they are freed from the
attachments of this world.

3. The prophets and saints who show people the path to salvation are Allah’s
blessings.

4. It is necessary to give thanks for all of Allah’s blessings.

5. While it is necessary to be content in the material world, one should be
ambitious in striving for the higher, spiritual realm.

6. A person can find salvation not by following their own selfish desires, but
by following the path of the Prophet and those beloved to him.

As we can see, Mawlana, as a great mystic, calls people to freedom and
teaches that to attain this freedom, one must take lessons from the Prophet and
saints.

Meybodi’s Kashf al-Asrar is also rich in numerous hadiths narrated by Imam
‘Al (a). Like Mawlana, Meybodi also conveys the words of “Alt (a) to show
the bond between the two cousins. The sections related to “Ali (a) in the tafsir
can be grouped into several parts:

1. The words of “Al1 (a.) narrated from the Prophet.
, o 1(0=) A Jsm) JE 1 () e e s
Gas s el (i ) Jgmy S5 YA Y 0l ek b G s ue e YN
Mol a5 el 5 Csally

[https://ganjoor.net/meybodi/kashfol-asrar/s021/sh5].

Imam ‘Al narrates that the Prophet of Islam said: "No servant can truly
believe unless they have faith in four things: that there is no god but Allah, that
I am the messenger of Allah who has reached prophethood with truth, that they
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believe in death and the Day of Judgment, and that they have faith in
predestination (Qadar).
2. The conversations between the Prophet and “Ali
&_1‘)93\ \.J\GJL:LJ"ﬁ#}d‘}@cﬁ\\@a#ﬂﬁ;iuﬂ]@wdﬁc_)gxfj
A (A g Gl 5ol aghud (Jiadl £ 5l 4l o 58 o guall 5 330ally agdlla ) Gl I il
JOAY) Al die g Laall el

[https://ganjoor.net/meybodi/kashfol-asrar/s002/sh143].

Mustafa said: "O “Alj, if people draw closer to their Creator through prayer
and fasting, you should approach them through the types of wisdom. Then, in
this world, you will surpass them in closeness to others, and in the Hereafter,
you will be ahead of them in the sight of Allah™.

3.The words narrated by ‘Ali himself.
255 o) S Cana 13) Y JiaS elalal) i o) S JU

Imam ‘Al (as) said: "The scholars are like hands. If one hand is cut off, the
other will not be of any use" [https://ganjoor.net/meybodi/kashfol-
asrar/s013/sh14].

4. Other people's words about ‘Al (a):

Jabir narrates that the Prophet (s) said to ‘Ali (a), "People are like different
trees, and you and | are from the same tree." Then the Prophet (s) recited an
ayah that speaks about the earth and the close relationship between trees,
indicating that, as mentioned earlier, there are signs for the wise people. The
Prophet (s) said, "The wise one is the one who understands the command of
Allah.” [https://ganjoor.net/meybodi/kashfol-asrar/s013/sh2].

5. Stories about ‘Alf (as):

It is written in the Kashf al-Asrar that during one of the battles, an arrow
struck Imam “Ali's (as) foot. Since the arrow was lodged into the bone, despite
many efforts, it couldn't be removed. They said that unless the flesh was
removed or the bone was broken, the arrow would not come out. The elders
and his children said: "If that is the case, we should wait until he performs the
prayer.” They saw that when ‘Ali (as) began his prayer, it seemed as though he
was unaffected by the pain of the arrow. They patiently waited, and once the
obligatory prayers were finished, he began praying the Sunnah and performing
other acts of virtue. A doctor came, removed the flesh, broke the bone, and
extracted the arrow, but Imam ‘Ali (as) remained focused on his prayer. After
finishing his prayer, he said: "My pain has become easier.” They asked him,
"How could you remain unaffected in that condition?" He replied: "When | am
in communion with Allah, if the world were to turn upside down or if I were
struck by arrows and spears, | would not feel the pain due to the sweetness of
my communion with Allah. It is not surprising that the Qur’an informs us that
Zuleikha wanted to punish the Egyptian women who criticized her for loving
Yusuf. She called them together, set up a place, and had them sit in a row. She
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gave each of them a knife in their right hand and an orange in their left hand.
As Allah Almighty says:

She gave each of them a knife (to cut and peel the fruit) [Yasuf 12:31].

When they had calmed down, she brought Yusuf in a decorated state and said
to him, Pass by them. o

Appear before them [Yasuf 12:31].

When the women of Egypt saw Yusuf with that beauty and perfection, their
eyes widened. o

465K0 agi Lk

When the women saw Yusuf, they praised him excessively for his beauty
[Yasuf 12:31].

Everyone cut their hands when they saw Yusuf’s beauty and perfection,
unaware of their actions.

Indeed, we know that the witnessing of Allah's majesty, beauty, dignity, and
awe by ‘Alr’s heart and soul was far greater than the observation of the
creature, Yusuf, by the women. If they were so overwhelmed by his beauty
that they lost awareness of their own pain, then it is not surprising that “Alf, in
his state, was oblivious to the pain of his own flesh and skin being cut
[https://ganjoor.net/meybodi/kashfol-asrar/s002/sh24].
3.Conclusion

While conducting this research it was clear that the phrases attributed to
Imam ‘Alf (a) are either presented in the name of someone else in the Kashf
al-Asrar, or there is no mention of who they were narrated from. If all the
hadiths narrated from ‘Al1 (a) in all religious works, tafsirs, and mystic
literature were to be compiled, perhaps it would require volumes of books to
cover them. The same can be said about the Masnavi-ye Ma'navi which
contains so many verses that, according to the Kashf al-Asrar exegesis, are
attributed to ‘Ali. There are also an overwhelming number of verses in
Mawlana's works that recall ‘Ali 's wisdom, and revealing all of them would
be the subject of a separate article.
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